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The word nYvan, Havdalah, means ’distinction’ or ’differentiation’. The Torah instructs us to
differentiate between the way we live our everyday lives and the way we conduct ourselves on
Shabbat.

The Havdalah is a ceremony testifying to this. As we will learn, it has two functions: both blessing
Hashem and announcing our acceptance and participation in this distinction, and also a
departure ceremony from the sanctity of Shabbat.

The source of the Mitzvah of Havdalah
Is Havdalah de’Oraita?
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We have already seen this analysis of the pasuk. In unit #29 it raised the question of the obligation of
making Kiddush during the day.

Some Rishonim had a different version:
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The Rambam seems to connect Kiddush to Havdalah. Shabbat is bookended by these two: Kiddush
upon Shabbat's beginning, Havdalah as it ends. This way we honor Shabbat as it descends upon us,
and make an appropriate departing ceremony.

It seems that the Rambam saw these two as part of one system, derived from the same pasuk, as the
Rambam explains:
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Also the interpreter (we have learned about in unit #29) explains:
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The Netziv says that the Geonim had this version of the drasha.
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Unit #31 — Havdalah

The Smag also said that the Mitzvah of Havdalah is based on a pasuk, albeit a different one:
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In the ten commandments that are in Devarim, It says the following:
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On the one hand, it starts with Mw — not M21. A form of M7 is used later on — NN T2y 2 NIN.
We've learned midrahsim that discuss the distinction between these two:
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This midrash refers to these two directives as meant to protect Shabbat and ensure that it is not
desecrated. To this end, we must add time before and after Shabbat. Read this way, the verse in
Shemot refers to "defending" Shabbat in this manner as it approaches, and the verse in Devarim refers
to doing the same as it leaves.

The Smag takes this to mean that n12on refers to the WMy, the parallel directive to M21. Therefore,
there is a connection between N1on-Moy, reflected in the midrash through the idea of w1 o1,

®

< $™MaN9N — other possible readings in the midrash
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This verse in Vayikra adds a new direction. Rabbi Yochanan refers to the juxtaposition of the Halachot
regarding childbirth to the directive 1202 — to differentiate. It is noteworthy that the chapter in
Vayikra has nothing to do with Shabbat - it refers to certain Halachot pertaining to the Kohanim and
the Mishkan. It seems that Rabbi Yochanan understood that the directive, 2 72n?, is a general one.
This has implications on both sides: on the one hand, it isn't specific to the Mishkan. On the other
hand, it isn't uniquely a part of Shabbat. Perhaps the point of transit from Shabbat to the regular
weekday is a good opportunity to celebrate that, but it isn't inherently a Shabbat commandment
(unlike the Rambam or Smag's derivation).

The Magid Mishne says that this is the source for the de'Oraita obligation of Havdalah:
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To sum up the sources we've learned so far:

According to the Rambam: =11 is a directive to bookend Shabbat with Kiddush and Havdalah. In
essence these are two sides of the same Mitzvah.

Smag: "1 — Kiddush. naom — Havdalah. These are two parallel Mitzvot that are part of Shabbat
(possibly completing each other, but not the same Mitzvah).

Magid Mishne — %7279 — a general directive to have a ceremony of differentiation. This Mitzvah is
not essentially a part of Shabbat at all.
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The Gemara tells us that Rav Asi used to make Havdalah between first and second day Yom Tov. The
Ritva asks — is this not a Bracha le'vatala?
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The first answer is that he added a mention of Havdalah during the davening, so no extra Bracha was
made. The second says that generally we worry about Bracha le'vatala because that the alternative is
abstaining from reciting a Bracha, which is only de'Rabanan in the first place. But Havdalah is
de'Oraita, so one may machmir and recite the Bracha of Havdalah. Note that the first possibility the
Ritva raises does not necessarily say that Havdalah is not de Oraita!

Mentioning vetziat Mitzraim
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Rav Acha says that one must mention in Kiddush, based on the similar wording, 1121, in the two verses.

The Minchat Chinuch asks: according to the Rambam and Smag, who derived the obligation of
Kiddush from the directive 21, why does the same not apply to Havdalah?
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GRSZ Oierbach answers:
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As we learned, the Rambam does not see the Havdalah as a standalone Mitzvah. It is part of a system
— Kiddush at one end, Havdalah at the other. Therefore, it is sufficient to mention the exodus once, in
Kiddush, to say that we have mentioned it in the M27 system of Kiddush-Havdalah.

This answers the Rambam's source. The Maggid Mishne does not require an answer — he learned
Havdalah as a general Mitzvah of differentiation. What about the Smag? The Smag saw Havdalah as
part of the Shabbat system, but separate from Kiddush.

In fact, according to the Smag the question seems more difficult. The pasuk he bases it on says: n1an
DMXN2 NN T2y . Shouldn't this be a greater reason to mention the exodus?

But perhaps the verse is saying the exact opposite. The pasuk is saying that we must remember the
hardships of slavery, and therefore give our servants a rest as well. It may be inappropriate to focus on
exodus when we are explicitly instructed to act based on the memory of slavery.

As opposed to all of the above Rishonim, the Meiri says that many Rishonim say that Havdalah is
de'Rabanan:
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Women and Havdalah
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The Gemara says that women are obligated in Kiddush, as the "negative" obligation, refraining from
desecrating Shabbat, applies to them, so too the "positive" element of Kiddush applies to them.

How would this affect a woman's obligation to say Havdalah?

According to the Rambam and Smag, it would seem that women are obligated to make Havdalah as

part of the Shabbat system. Just as Kiddush applies to them as part of the Shabbat system, so should
Havdalah. The Meiri reflects this opinion:

2 MY 9 97 M92 NN YIINNY N9NAN N
95 71NYI TOT DNIT I2TN DYV NN YITIY WY MISN NNV Y9 DY G NIND 1D DPN YITPI MA»N DOWIN
TN WITP YYD NON N NDTAN .12 MAMN NNV MIAMNY DININ DOWIN 1D DY 7PHYL NV
ATPD N2 MMM DXWN WITPI NNN 12 NDTAN N NYTOY NI 55521 WiTPN DY NYY MNN MINID DI1INNN
DOVIND DIND M2TH NI MIAYN DI N7NY DIVIND GX D90 MATH NIN NYTIN 2PN PRY DIV v
VITP2 NNINN NNNND N TN D950 MPNY

What would the Maggid Mishne say? On the one hand, the obligation is not inherently connected to
Shabbat. So if it is time bound, women should be exempt. It is performed at the meeting point
between Shabbat and the weekday, a moment where w1 210 meet, seeming to be time-bound. On
the other hand, it is not clear that it is inherently time bound.

The Orchot Chaim reflects this approach:
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Havdalah is not inherently connected to Shabbat, so women are not obligated to make Havdalah.
The Rema says it is best that women refrain from reciting Havdalah themselves, for this reason:
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But Does the Rema not allow women to recite Brachot on time bound Mitzvot?
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In the context of blowing Shofar on Rosh Hashanah, clearly a time-bound Mitzvah, the Rema says that
women may choose to recite such Brachot!

R/

< MAan9n- the macholoket regarding women reciting time-bound Mitzvot

The Bach refutes the Rema's ruling based on this inconsistency:
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Even according to those Rishonim, women may not be obligated to make Havdalah. But Ashkenazim
rule that women may choose to recite blessings they are not obligated in! So even according to those
Rishonim, there is no reason for a woman to not make Havdalah herself.
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The Taz (Bach's son in law) justifies the Rema's position:
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The Taz says that Mitzvot that are de'Oraita, and women are exempt from, women may choose to
recite their Brachot. But if the Mitzvah is merely de'Rabanan, and a woman is exempt from it, she may
not recite it.

The Magen Avraham makes a more fundamental distinction:
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When it comes to Shofar, for example, the mitzvah is blowing the Shofar. The Bracha affects the
Mitzvah, but it is an ancillary part of it. Once they choose to do the Mitzvah, they might as well add
sanctity to it by reciting the blessing. Havdalah, on the other hand, does not have this duality. The
blessing itself is the Mitzvah. Regarding Havdalah, we cannot say that she "might as well" add the
blessing. What to? There is no other part, apart from the blessing. When it comes to such blessings,
the Rema says that a woman cannot choose to recite it.

As clever as this explanation may be, the Magen Avraham sided with the Bach, against the Rema:
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As did Graz of Liadt
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And Rav Ovadia:
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The SSK is less decisive. But he agrees that it is preferable that a woman make Havdalah for herself
than that a man will recite it a second time solely for her sake:
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In Summary:

We learned three main sources that the Rishonim presented for the mitvah of Havdalah:

According to the Rambam: 7157 is a directive to bookend Shabbat with Kiddush and Havdalah. In
essence these are two sides of the same Mitzvah.
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Smag: "1 — Kiddush. naom — Havdalah. These are two parallel Mitzvot that are part of Shabbat
(possibly completing each other, but not the same Mitzvah).

Magid Mishne — 97279 — a general directive to have a ceremony of differentiation. This Mitzvah is
not essentially a part of Shabbat at all.

The Meiri cited opinions that say that it is a Mitzvah mi'Derabanan.

We learned a couple of possible ramifications to the difference is sources:

Mentioning vetziat Mitzraim

In the Gemara in Pesachim (117b) Rav Acha says that one must mention yetziat Mitzraim in Kiddush,
based on the similar wording, ™21, in the two verses.

The Minchat Chinuch asks: according to the Rambam and Smag, who derived the obligation of
Kiddush from the directive 1121, why does the same not apply to Havdalah?

Let's answer this according to the three opinions we've learned:

According to the Maggid Mishne, there is no question.

According to the Rambam, Havdalah is not a standalone Mitzvah. It is part of a system — Kiddush at
one end, Havdalah at the other. Therefore, it is sufficient to mention the exodus once, in Kiddush, to
say that we have mentioned it in the 1101 system of Kiddush-Havdalah.

According to the Smag, presumably the question is even harder. The pasuk he bases the obligation of
Havdalah says: o°7x¥na n>>i7 72w °2 n1on. Shouldn't this be a greater reason to mention the exodus?

We proposed that the verse is saying the exact opposite. The pasuk is saying that we must remember
the hardships of slavery, and therefore give our servants a rest as well. It may be inappropriate to focus
on exodus when we are explicitly instructed to act based on the memory of slavery.

Women and Havdalah

The Gemara (Brachot 20b) says that women are obligated in Kiddush, as the "negative” obligation,
refraining from desecrating Shabbat, applies to them, so too the "positive™ element of Kiddush applies
to them.

According to the Rambam and Smag, it would seem that women are obligated to make Havdalah as
part of the Shabbat system as well. Just as Kiddush applies to them as part of the Shabbat system, so
should Havdalah. The Meiri reflects this opinion.

What would the Maggid Mishne say? On the one hand, the obligation is not inherently connected to
Shabbat. So if it is time bound, women should be exempt. It is performed at the meeting point between
Shabbat and the weekday, a moment where w7 71 meet, seeming to be time-bound. On the other
hand, it is not clear that it is inherently time bound.

The Orchot Chaim rules that women should not make Havdalah for themselves. The Rema concurs.
The Achronim point out that the Rema seems inconsistent. In the context of blowing Shofar on Rosh
Hashanah, clearly a time-bound Mitzvah, the Rema says that women may choose to recite such
Brachot!

The Bach refutes the Rema's ruling based on this inconsistency. The Magen Avraham, Graz of Liadi
and Rav Ovadia concur.

The Taz and Magen Avraham explain the distinction between the Rema's rulings (while still
disagreeing with his Halachic conclusion):

Taz: Women may recite Brachot only for Mitzvot mi‘'Deoraita.

Magen Avraham: When it comes to Shofar, for example, the mitzvah is blowing the Shofar. The
Bracha affects the Mitzvah, but it is an ancillary part of it. Once they choose to do the Mitzvah, they
might as well add sanctity to it by reciting the blessing. Havdalah, on the other hand, does not have this
duality. The blessing itself is the Mitzvah. Regarding Havdalah, we cannot say that she "might as well"
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add the blessing. What to? There is no other part, apart from the blessing. When it comes to such
blessings, the Rema says that a woman cannot choose to recite it.

SSK says it is preferable that a man recite the Havdalah for both himself and a woman, but if the man
has said or heard Havdalah already, the woman should recite for herself.

The dual Havdalah —in davening and on the cup
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The Gemara teaches us that the Mitzvah of Havdalah has gone through transition several times. Even
if we say that it is a Mitzvah de'Oraita, Chazal are instructed to define how to execute the Mitzvah.
The conclusion is that Havdalah can be recited either on the cup or in davening, preferably both.

The Gemara explains that for this reason, if one forgot to mention Havdalah in davening, he is not
required to correct his omission, since he can simply correct it by making Havdalah on a cup of wine:
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Rav Chisda asks Rav Sheshet — what about if he got both wrong? Rav Sheshet responds that in that
case, he must repeat.

This is a very cryptic conversation, that led to different interpretations in the Rishonim:
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The Meiri explains as follows: If one forgot to recite Havdalah in davening, and he does not have a
cup, he must repeat the davening. Otherwise how will he recite Havdalah? The question was referring
to one who forgot in davening, continued davening assuming that he could do it later with a cup, and
then realized that he does not have wine. Do we say that since his choice to finish davening is
legitimate, albeit mistaken, he does not need to repeat the davening? The answer is that he does.

The Rosh explains differently. The Halacha is that one may not eat until he has made Havdalah. The
Rosh bases the Gemara's question on this point:
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The Rosh explains that Rav Chisda's question is: If one omitted Havdalah in his davening, and then ate
before making Havdalah, would that require him to repeat the davening? The answer is that he
should.

It seems that the Amoraim are saying that there is a difference between forgetting Havdalah, and
ignoring it.

The Rashba suggests another such mistake:

N Y 2D 97 7M993 NN R”AWID SVITIN
0152 129X NYLY 11T DION DY D>TANY OTIP DININ NDYY IX IIN) NYANA D¥TAN ROW NI Y19 11 12 DYV
ITOIS AN XIN 2N DOV NN I XIM

7



Unit #31 — Havdalah

The Rashba says the same would apply to one who omitted Havdalah in davening and then
transgressed Shabbat before making Havdalah.

®

< MAanN9n — alternative explanations to the Gemara

The Shulchan Aruch quoted the Meirt and the Rosh:
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R/

< Man9n — why must davening be repeated, instead of davening the following morning?

Rabbi Akiva Eiger and the Eliya Raba say that the Rashba and Rosh are in agreement, therefore we
should rule as the Rashba as well:

I8 11200 01N NIN WX NPY Y29
N2 PN NIN D .NORDND NYY IN 97TANY DTIP DYV ON)

N PO 189 11390 N9 NIYN
IRND TN PR DTANN” IR ONX N L(NYIYI SVITN) D1TINY OTIP NINDND NYY IN 1D DYLY

The Eliya Raba says that if one said the minimal Bracha, 2»7ann 7112, he did not ignore the need to say
Havdalah, and therefore does not repeat davening.

The Biur Halacha (294:1) and the SSK (59:7) say that if one ate before Havdalah, he should repeat
davening, but not if he did a melacha before davening. What is the difference between these two?
Based on the Griz (Shabbat chapter 29:5) this may be the distinction: performing a melacha before
Havdalah is a desecration of Shabbat. We must not do melachot until after we've said Havdalah.
Eating before Havdalah is a "desecration”, demonstrating disdain, to Havdalah. So the first may be a
desecration of Shabbat, but the fine one must pay for that error has nothing to do with Havdalah. The
second is a Havdalah error, therefore the fine of repeating davening to ensure saying Havdalah is
appropriate.

Details in where Havdalah can be made up in davening

The SSK lists all of the opportunities one has to make up the missed Havdalah:
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1. One can stop before finishing the Bracha of nyTn 111N, say 120 1?2 'n nNX 13, and say
1ININN NNKX there.

2. If he finished the Bracha, he can say 11n1nn nnx before beginning the following Bracha.
3. 1IN NNX may be recited in the middle of n22an ymv.
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4. If the end of that Bracha was reached as well, he may say 7'j21n "1T? and say 110110 nnNX and
then recite the Bracha again.

5. If n2an ymw was already recited, one can say 11n1nn nNX before beginning the following
Braacha.

6. After beginning nx1, one who cannot make Havdalah that evening should return to 11N NnNX
and say that entire section of davening again.

7. If he said »a XX X127 1, and he will not have wine for Havdalah that evening, he should
return to the beginning of davening.
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In summary
Is Havdalah de’Oraita?

We learned three main sources that the Rishonim presented for the mitvah of Havdalah:

According to the Rambam: =157 is a directive to bookend Shabbat with Kiddush and Havdalah. In
essence these are two sides of the same Mitzvah.

Smag: "1 — Kiddush. naom — Havdalah. These are two parallel Mitzvot that are part of Shabbat
(possibly completing each other, but not the same Mitzvah).

Magid Mishne — 9>727% — a general directive to have a ceremony of differentiation. This Mitzvah is
not essentially a part of Shabbat at all.

The Meiri cited opinions that say that it is a Mitzvah mi'Derabanan.

We learned a couple of possible ramifications to the difference is sources:

Mentioning yetziat Mitzraim

In the Gemara in Pesachim (117b) Rav Acha says that one must mention yetziat Mitzraim in Kiddush,
based on the similar wording, 7121, in the two verses.
The Minchat Chinuch asks: according to the Rambam and Smag, who derived the obligation of
Kiddush from the directive 1101, why does the same not apply to Havdalah?
Let's answer this according to the three opinions we've learned:
According to the Maggid Mishne, there is no question.
According to the Rambam, Havdalah is not a standalone Mitzvah. It is part of a system — Kiddush at
one end, Havdalah at the other. Therefore, it is sufficient to mention the exodus once, in Kiddush, to
say that we have mentioned it in the =121 system of Kiddush-Havdalah.
According to the Smag, presumably the question is even harder. The pasuk he bases the obligation of
Havdalah says: a>7x»2a n>»i7 72y °5 n1an. Shouldn't this be a greater reason to mention the exodus?
We proposed that the verse is saying the exact opposite. The pasuk is saying that we must remember
the hardships of slavery, and therefore give our servants a rest as well. It may be inappropriate to focus
on exodus when we are explicitly instructed to act based on the memory of slavery.

Women and Havdalah

The Gemara (Brachot 20b) says that women are obligated in Kiddush, as the "negative" obligation,
refraining from desecrating Shabbat, applies to them, so too the "positive™ element of Kiddush applies
to them.

According to the Rambam and Smag, it would seem that women are obligated to make Havdalah as
part of the Shabbat system as well. Just as Kiddush applies to them as part of the Shabbat system, so
should Havdalah. The Meiri reflects this opinion.
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What would the Maggid Mishne say? On the one hand, the obligation is not inherently connected to
Shabbat. So if it is time bound, women should be exempt. It is performed at the meeting point between
Shabbat and the weekday, a moment where w7 71n meet, seeming to be time-bound. On the other
hand, it is not clear that it is inherently time bound.

The Orchot Chaim rules that women should not make Havdalah for themselves. The Rema concurs.
The Achronim point out that the Rema seems inconsistent. In the context of blowing Shofar on Rosh
Hashanah, clearly a time-bound Mitzvah, the Rema says that women may choose to recite such
Brachot!

The Bach refutes the Rema's ruling based on this inconsistency. The Magen Avraham, Graz of Liadi
and Rav Ovadia concur.

The Taz and Magen Avraham explain the distinction between the Rema's rulings (while still
disagreeing with his Halachic conclusion):

Taz: Women may recite Brachot only for Mitzvot mi'Deoraita.

Magen Avraham: When it comes to Shofar, for example, the mitzvah is blowing the Shofar. The
Bracha affects the Mitzvah, but it is an ancillary part of it. Once they choose to do the Mitzvah, they
might as well add sanctity to it by reciting the blessing. Havdalah, on the other hand, does not have this
duality. The blessing itself is the Mitzvah. Regarding Havdalah, we cannot say that she "might as well"
add the blessing. What to? There is no other part, apart from the blessing. When it comes to such
blessings, the Rema says that a woman cannot choose to recite it.

SSK says it is preferable that a man recite the Havdalah for both himself and a woman, but if the man
has said or heard Havdalah already, the woman should recite for herself.

The dual Havdalah — in davening and on the cup

The Gemara (Brachot 33a) teaches us that the Mitzvah of Havdalah has gone through transition several
times. Even if we say that it is a Mitzvah de'Oraita, Chazal are instructed to define how to execute the
Mitzvah.

The conclusion is that Havdalah can be recited either on the cup or in davening, preferably both.

The Gemara explains that for this reason, if one forgot to mention Havdalah in davening, he is not
required to correct his omission, since he can simply correct it by making Havdalah on a cup of wine.
Rav Chisda asks Rav Sheshet — what about if he got both wrong? Rav Sheshet responds that in that
case, he must repeat.

We learned a few interpretations of this conversation:

Meiri: If one forgot to recite Havdalah in davening, and he does not have a cup, he must repeat the
davening. Otherwise how will he recite Havdalah? The question was referring to one who forgot to
recite Havdalah in davening, continued davening assuming that he could do it later with a cup, and
then realized that he does not have wine. Do we say that since his choice to finish davening is
legitimate, albeit mistaken, he does not need to repeat the davening? The answer is that he does

Rosh: Rav Chisda's question is: If one omitted Havdalah in his davening, and then ate before making
Havdalah, would that require him to repeat the davening? The answer is that he should. There is a
difference between forgetting Havdalah, and ignoring it. The Rashba suggests a similar mistake — one
who performs a melacha before Havdalah.

Based on the Griz (Shabbat chapter 29:5), we proposed that there is a difference between these two.
Performing a melacha before Havdalah is a desecration of Shabbat. We must not do melachot until
after we've said Havdalah. Eating before Havdalah is a "desecration"”, demonstrating disdain, to
Havdalah. So the first may be a desecration of Shabbat, but the fine one must pay for that error has
nothing to do with Havdalah. The second is a Havdalah error, therefore the fine of repeating davening
to ensure saying Havdalah is appropriate. For this reason, The Biur Halacha (294:1) and the SSK
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(59:7) say that if one ate before Havdalah, he should repeat davening, but not if he did a melacha
before davening.

Rabbi Akiva Eiger and the Eliya Raba say that either way, one should repeat davening. But the Elya
Raba says that is one recited 21> w1 P2 >72n7 702, he is not required to repeat the Bracha.
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