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The Laws of Bishul (shiu 3)
Bishul After Baking and Grilling & Vice Versa

Shiur # 15

In the previous Shiur we learned that, according to many Rishonim, there is a prohibition of
bishul after bishul for liquids. We presented two explanations: 1) for liquids, the primary benefit
of cooking is the heat. Therefore, any heating up of liquids is defined as “bishul”. 2) Generally,
additional cooking of liquids benefits the food, even after it has been previously cooked.

In this Shiur we will address an issue that is related to bishul after bishul for liquids; may a food
that is currently dry, but when heated will turn into liquid, be reheated on Shabbat?

Next, we will discuss the Halachic possibility of “reheating” cooked food, using a different
process from the one the food originally underwent. For example — may one cook, grill, or bake,
food that was prepared before Shabbat using a different process?

Solid Food that Becomes Liquid upon Heating

In the previous Shiur, we learned about the guidelines for bishul after bishul for liquids. Certain foods
change their composition when heated, and transform from a solid to a liquid state. Does Halakha
recognize such a food as dry or liquid?
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The beraita forbids crushing snow or hail, but allows placing in a cup or bowl to melt. Why is this?
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Rashi explains that crushing is forbidden because that it is similar to a melacha. Actively changing the
snow from a solid to a liquid is similar to creating, and is therefore forbidden. However, if it is not
melted actively, but passively, it is permitted. This is the reason for the leniency if placed in the cup or
bowl to melt.

% Harchavot — the Gra’s interpretation of Rashi
The Terumah's explanation is slightly different —
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Shiur #15 - Bishul After Baking and Grilling & Vice Versa

The Terumah explains the prohibition of “nolad" a new creation. It is forbidden to use something on
Shabbat that was not in existence before Shabbat. The water was in a solid state before Shabbat, and
is now liquid. Therefore, it may not be used on Shabbat. However, the prohibition only applies to the
“newborn creations” that are identifiable as such. If one puts the snow, or ice, into a cup, which
contains another liquid (in this case, wine), the melting snow or ice is not identifiable on its own,
therefore the prohibition does not apply.

According to Rashi, the issue is the quasi-melacha of “molid" creating a new item. According to the
Sefer Haterumah, the prohibition is using an item that is “nolad" which is a category of muktzeh.

These Rishonim explained the leniency in the beraita's conclusion differently as well: According to
Rashi, the leniency is due to the melting happening on its own. According to the Terumah the
leniency is due to the existence of other liquid in the cup, and the nolad liquid is therefore not
identifiable.

Many of the Rishonim reject the Terumah'’s approach. For example:
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The Smag writes that the Gemara is more of a proof against the Terumah's position than for it. Let us
explain what he means.

Rashi writes that placing the snow in the cup is permissible, since it will melt on its own. The Smag
writes that by that logic, warming food that will subsequently turn into liquid is permissible as well,
since this change of state, from solid to liquid, happens passively, not actively. This is explicit in the
Berita - as long as one does not actively crush the snow (or fat in this case), it is permitted!

The Terumah disagrees. According to the Terumah, the leniency is beraita is not permitting allowing
snow to melt passively. Rather, it permits drinking the wine that the snow melted in, since the melted
snow was never identifiable.

It is interesting that both perspectives do not address why there should not be an issue of warming
up fatty foods, due to the issue of bishul after bishul for liquids. Can we infer from that that we treat
such a food as a solid, and there is therefore no problem? The Beit Yosef writes:
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The Beit Yosef points out that the Terumah is not relating to the issue of bishul after bishul of liquid,
and that could still potentially be a problem. However, he writes in the Shulchan Aruch:
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Firstly, the Shulchan Aruch does not accept the opinion of the Sefer Haterumah. Secondly, he writes
that it is permitted even in a place that is yad soledet!

It is important to note that, according to the position of the Minchat Kohen that we saw last Shiur,
there is no issue of bishul after bishul for a liquid, since the fats that will melt are presumably not the
majority of the entire dish. We saw last time that Rav Ovadiah accepts his position. The Yalkut Yosef
writes:
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The end of the above quote, which explains that a small amount of fat that will become absorbed into
the food is permitted according to all opinions, is based on the Terumah who allows nolad when the
snow becomes absorbed into the wine.

How will the opinions that do not accept the Minchat Kohen's position explain the Shulchan Aruch?
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The Beit Yosef writes that the Sefer Haterumah is stringent and does not allow warming up of a fatty
food even in a place that is not yad soledet. If so, the Shulchan Aruch could have ruled against the
Terumah without permitting placing the food in an area that is yad soledet. If he meant to rule against
the Terumah and also add on the leniency about yad soledet, he should have stressed that "even” yad
soledet is permitted. The Levush understood from this that there is a mistake in the text of the
Shulchan Aruch, and it should read that it is permitted only in a place that is not yad soledet.
Meaning, allowing the fat to melt is permitted, but heating it to yad soledet is problematic due to
bishul after bishulfor a liquid. Most poskim, however, disagree:
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The Magen Avraham concludes from the fact that the Rishonim who disagree with the Terumah do
not address the issue of bishul after bishulthat we see that there is no such problem here, as we treat
the fat as a dry food. The Mishna Berura rules like the Magen Avraham:
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Apparently, in regard to bishul after bishul we relate to the food in its current state. This is also the
position of the Chazon Ish (Orach Chaim 37:13).

Rav Ben Zion Abba Shaul explains that this leniency relates to something we learned in the previous
shiur:
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The Ohr Lezion explains that there are two factors that allow us to be lenient here: 1) The food will
become a liquid only after the heating begins, and this is therefore only grama, indirect, bishul, which
is forbidden only d’Rabbanan. 2) Many Rishonim are of the opinion that there is no bishul after bishul
for liquids as well.

Since our case is forbidden d’Rabbanan, one may rely on the lenient opinions.

¢

V' A
Questions and comments may be sent to: info@eretzhemdah.org 137119




Shiur #15 - Bishul After Baking and Grilling & Vice Versa

% Harchavot — ostensibly, all bishul is done through grama, i.e. passively. What does the
Ohr Lezion mean when he states that the bishul we are discussing is grama?
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e Harchavot — an additional explanation in the Gemara, and the case of a sauce that is
usually eaten in a jellied form.

To summarize:

The Gemara in Shabbat (51b) states that it is forbidden to crush snow, but it is permitted to put it into a
cup.

According to Rashi (this is the way that most Rishonim understood him, for a different understanding
see the Harchavot above) the prohibition is to actively “create” something new on Shabbat. It is
permitted, however, to allow something to change its form on its own.

According to the Terumah, the prohibition is due to type of muktzah called nolad, and the problem
exists even if the snow melts on its own. However, he permits putting the snow in a cup of wine, since
the melted snow will not be identifiable on its own.

The Terumah writes that it is forbidden to heat up a food if it will cause the fat to melt.

The Rishonim (Semag, Semak, and others) point out that this will be permitted according to Rashi’s
understanding.

In regard to the issue of bishul after bishul for liquids when heating up fatty food, according to the
Minchat Kohen that we discussed last Shiur, since the fat will generally not be the majority of the
food, there will be no problem to heat it up. This is the Yalkut Yosef’s position as well.

The Levush writes that the Shulchan Aruch actually means to be lenient only if the food will not be
yad soledet, since there potentially is an issue here of bishul after bishul for liquids.

The Magen Avraham writes that, from the fact that the Rishonim who disagree with the Terumah do
not address the issue of bishul after bishul, we see that there is no such problem here, as we treat the fat
as a dry food.

In regards to the issue of nolad, the Shulchan Aruch implies that he does not follow the Terumah, and
that is the position of the Yalkut Yosef. The Rema, however, writes that one should try to be stringent,
but the food is permitted to be eaten b ’dieved, and that is how the Shemirat Shabbat Kehilchita rules.
According to all opinions, if the fat will become absorbed into the food as it melts then it is permitted
(based on the Terumah’s understanding of the leniency of placing snow in a cup of wine).

Bishul after Baking or Grilling &Vice Versa

Introduction

As we discussed in the last Shiur, there are different methods of heating up and preparing food.

"Bishul' generally refers to preparing food through the medium of a cooking liquid. Cooking often
softens the original food or causes it to break down.

"tzlivah" generally refers to grilling, cooking food by exposing it directly to heat. Grilling often
hardens the food.

"Afiyah," baking, generally refers to heating a dough until it hardens.

We saw in Shiur 13 that bishul and afiyah are both forms of the Av Melacha for Shabbat (see also the
first of the Harchavot there).
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Shiur #15 - Bishul After Baking and Grilling & Vice Versa

It is true that the rule is that there is no “bishul after bishul' (At least for dry foods), but, assuming that
the Melacha of bishul is defined as changing a food through heat, one could ask: is it forbidden to
change food through a certain method of cooking if it was already changed by a different method?

For example, if a food was cooked, will it be permitted to grill it on Shabbat, or is the fact that grilling
affects food differently than cooking a reason to consider it a separate act of bishul?
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The Korban Pesach must be grilled, as the Pasuk writes:
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The Gemara in Pesachim discusses the definition of “grilled” for these purposes:
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The beraita states that if one cooks the Korban Pesach before or after grilling it, then the Korban is
not considered to grilled and is invalid. The Gemara asks why cooking after grilling should invalidate
the Korban Pesach, and suggests that this is related to a disagreement amongst the Tannaimin
regarding cooking Matzah after baking it. According to Rav Yosi, cooking can invalidate a previous
baking of Matzah, and so too can cooking invalidate a previous grilling of the Korban Pesach. The
Gemara concludes by suggesting that Korban Pesach is unique, and all opinions will admit that a
Korban Pesach is invalidated, because the Pasuk explicitly deems cooking invalidating. Chazal derive
from the double expression of the word "bashel” cooking, when discussing the invalidation of
cooking the Korban Pesach, that such cooking will invalidate the Korban Pesach both before and after
grilling.

There are several important points that come out of the Gemara:
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Shiur #15 - Bishul After Baking and Grilling & Vice Versa

1.

The Gemara associates grilling with baking (in the beginning, the Gemara believes that if
cooking invalidates baked Matzah then cooking will invalidate a grilled Korban Pesach).

One could have theoretically distinguished between bishul after grilling and bishul after
baking. The beraita itself states that if the Matzah becomes completely dissolved then
everyone admits that it is invalidated to be used as Matzah, as it is no longer considered
baked. This shows that bishul certainly does affect a baked item and can change its
consistency; the question is just regarding when such a change is considered to have occurred.
This is opposed to grilling and cooking where change in the consistency in the food between
the two processes is much more subtle. Perhaps one could read the Gemara as saying that the
connection between grilling and baking is obvious only according to the Tanna that holds that
bishul after baking does not invalidate Matzah, and, so too, cooking after grilling would not
invalidate the Korban Pesach. Therefore the beraita that invalidates cooking after grilling can
only be consistent with the opinion that invalidates cooking after baking. The Gemara's
conclusion is that all opinions admit that cooking after grilling invalidates a Korban Pesach,
but that is due to the implication of the Pasuk, and one cannot extrapolate from there to other
areas of Halacha.

The Gemara's conclusion seems to be that bishul affects grilling only for Korban Pesach, but
not for other areas of Halacha, where this issue might or might not be dependent on the
different opinions regarding bishul after baking Matzah.

It is possible to argue that even though the fact that bishul after grilling invalidates a Korban
Pesach is only due to the Pasuk, the fact that such a situation is on the “Torah’s radar” at all
shows that they are two Halachically disparate processes. If so, it is possible that in regard to
Shabbat they would also be treated as independent acts of food preparation.

One could argue that the entire assumption until now, that the Gemara in Pesachim is relevant
to Hilchot Shabbat, is incorrect. Perhaps, in regard to Matzah and Korban Pesach, the question
is how the different processes affect the composition and/or flavor of the food. For Shabbat,
however, perhaps the issue is much more general; one is forbidden from using heat to make
food edible, and, in regard to Shabbat, all types of heat based food preparation are identical.

Rashi writes that, according to Rav Yosi, bishul after baking is a separate act of bishul We
need to examine if this is true about Shabbat as well.

The following Gemara in Berachot discusses what Beracha should be recited on cooked vegetables
(called “shelakot' in the Gemara):
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The Gemara initially suggests that, just like the Tannaim disagree regarding fulfilling the Mitzvah with
Matzah that was cooked, so too they would disagree about the proper beracha to make over cooked
vegetables. If one believes that cooked Matzah loses its identity as Matzah, so too a cooked vegetable
would lose its identity so that the beracha of Ha'admah will no longer be appropriate. In the end, the
Gemara states that the two issues are not related. According to Rav Yosi, cooked Matzvah cannot be
used for the Mitzvah, because it lacks the proper taste of Matzah, but a vegetable does not need to

retain its original taste in order to be considered Ha'adamabh.

The Gemara seems to be saying that bishul affects only Matzah, which requires a specific flavor, while
bishul does not necessarily affect the identity of other baked foods. Meaning, one cannot compare the
halachot of Matzah that is cooked after baking to other areas of halacha. This appears to contradict
the Gemara in Pesachim, which initially applies the opinions regarding Matzah to a different area of
Halacha, namely Korban Pesach.

Tosafot in Pesachim points this out:
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The Rishonim’s Ruling about Bishul after Grilling & Vice Versa
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The Yirayim, Rav Eliezer Mimitz, understands that Rav Yosi's opinion that one cannot use Matzah that
was cooked after being baked is relevant to Shabbat as well. He continues:

[N 0] X2IND 79 NN 59) IPINNY LN NNXR XIA0T 21V INR ODY ¥ TI AR N NN DIV v DY)
N9 M XOW DTN N ... TION .ND ININ YT XYY DTN IPIN OND NN NMIX ITNT I ,POONT YNRT
DY) DIN2 WRN DI N XD HWI12010 DX,1D 19D 1N D8N DN )12 NTN0 TNV DIPN NV D52 RON NIV MNON

RVM N2PPON D IR YYIN NIV DN NYY DNY )12 NTHO TNV

(We will return to the Yirayim’s distinction between Kli Rishon and Sheni, after we finish learning the
current issues)

INY 99N DONDOA NI ¥9719 ,YaNNN NN NIVN NTY 291 NN 1YY 9NNX DIV OX — ManIn <
7999953 9NN NDON 1397 NN MY TWaN
In contrast, the Raavyah writes:
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Shiur #15 - Bishul After Baking and Grilling & Vice Versa

INP 1200 NAY NHDMN - X PYN N/9aN9
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The Raavyah rejects the Yirayim's opinion. The Raavyah, like the Tosafot quoted above, notes that the
Gemara in Berachot concludes that Rav Yosi's opinion was said only in the context of Matzah, where
there is a requirement of a certain flavor. In other areas of Halacha, however, cooking after baking is
not significant, and there is therefore no prohibition against cooking a baked food on Shabbat. The
Beit Yosef (Siman 318, on Ot 5) writes that the Raavyah's question is a strong one.

However, perhaps the Yirayim understood from the fact that cooking the baked Matzah affects its
flavor, that cooking and baking affect foods differently, and therefore they should be considered
independent acts of bishul in regard to Shabbat (assuming that the definition of bishul is not just to
make a food edible, but to influence its properties in a certain way).

(2779 1Y) M99 N92INN DIRIIN I3 DININ NHNTY MOV MNIYIN — MANIN o
The Tur brings only part of the Yereyim:

NIV 1190 NAY MIYN BN NN NV
DN 21¥02 DIWN 12 ¥ NOX) IN NANIY 1272 ,W2) 91272 DIV INN DIV PRY 2) DY R NN NWON 971 AN
N2 N0 PNV MY HOLI TIND 1IN N 11O NMON) DOPYNIA 10 NN YW A

The Tur does not discuss the reverse situation, where bishul was performed first, and afterwards
baking or grilling:

3 PIN 977990 1972 .ND NV 029 VYY
DT YT 90 NITN 902 INN YN NOHT D707 INII DN ...7098) 7PON INN DI WO T ... 119D NIAD... MOMN
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The Ruling of the Shulchan Aruch and the Rema

N 92¥0 NV 19D NAY MY B89N NDIN IV INHY
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The Shulchan Aruch cites the two opinions. When bringing the lenient opinion, the Shulchan Aruch
(before the addition of the Rema) simply writes that there are those who permit. The implication is
that there is no issue at all of heating a food with one method after it has already undergone a
different method, like the Raavyah.

If we understand that the Rema is explaining the Shulchan Aruch, then the Shulchan Aruch allows only
in the case of /i sheni The implication is that the Shulchan Aruch is fundamentally stringent like the
Yirayim, but he is lenient when it comes to a /i sheni.

Before reading the next Shulchan Aruch, remember that the definition of bishulis cooking using a hot
liquid:

IV P2V NIV 119D NAY MDYN BN NNIN IV INHY

NNTHN THIDINNIND IMN,PIN 1 PRY WD XN 1DIN DI Hwamw 117

What's going on here? The Shulchan Aruch is discussing something that underwent bishul but does
not currently have any liquid, and he permits heating it up next to the fire. Isn't that grilling after
bishul?

10 QOPD NIY 1D DN NN TV INHIY Y 9NN N*a
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Shiur #15 - Bishul After Baking and Grilling & Vice Versa

The answer to the question of the Beit Meir can have far-reaching implications. Practically speaking,
there will often be the following issue when heating up food that was cooked before Shabbat; either
the food has a lot of liquid, in which case there might be an issue of bishul after bishul for liquid, as
we discussed last Shiur, or there is no significant liquid, in which case there is the question of whether
this is considered broiling after cooking.

Several answers are offered to this question on the Shulchan Aruch:

1. We do not have a good answer and must therefore be stringent.

The Biur Halacha writes:

Y2 NI D79 10 9980 NIV 11350 NOYN IN’A
10N XON NN PRI DIV NN IO WIT NN INYTIT RN WYY D7RIN NYT RN 1702 Y0 R YIS

The Mishna Berura therefore rules:

NI P70 HOY 11920 N9 NIV
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The Shemirat Shabbat Kihilchita follows the ruling of the Mishna Berura:
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2. The Shulchan Aruch believes that the primary opinion is that of the Raavyah, and there is
therefore no bishul after baking and vice versa.

This would mean that when the Shulchan Aruch wrote in sif 5 that there are those who permit, he
meant that there are those who are completely lenient, and not just like the addition of the Rema that
they permit when using a /i sheni The Beit Yosef seems to be completely lenient:

(N 99¥0Y) NYYW 129D BN NIIN 9D N
NPIN NOWIP NN 1D TXID PIAST NIPONDND 772X MANINT NN

Later on he adds:
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These are the Beit Yosef's final words on the subject. In light of this, it is quite reasonable to suggest
that when he writes in sif 5 that there are those who permit he is referring to the Raavyah, and
believes there is no bishul after baking or grilling and vice versa. This is Rav Ovadiah’s position:
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Shiur #15 - Bishul After Baking and Grilling & Vice Versa

Rav Ovadiah shows that the Shulchan Aruch rules like the Raavyah, and not like the Yirayim, and he
therefore rejects the question from sif 15 where the Shulchan Aruch permits roasting after bishul
According to this, there are no limitations on how one may heat up dry food on Shabbat, regardless
of their initial cooking process.

However, even if this is the correct understanding of the Shulchan Aruch himself, for Ashkenazim, who
follow the rulings of the Rema, the question still stands. In sif5 the Rema is stringent like the Yirayim,
but in sif 15 he doesn't disagree with the lenient ruling of the Shulchan Aruch. Therefore, the
following answers, even if they are not necessarily the intention of the Shulchan Aruch, are still
possible understandings of the Rema.

3. There is a distinction between bishul after roasting and roasting after bishut

9929 299 2 WYY N’2N NINYN 103 DN

NOY 12’0 9102 2N5Y 17222 171PND Q0 NI 2102 NN OIS WY DVNIN DWA PT0 DT NAD XY NV D)
N0 PNV DIPNI AN DINTHD TR INNNY TN ,PIN 12 PRY VW NINW 1DIN 9D Hwanmw 927 9oN 21OV
212 TONY 1D DIVWAN HVIAN YNNIV M9N NIND P NOX N DD DV/NIN NYTI IV PYD Y1IWUN PO 191 1A
,2290 NYTD DYI2ID VINP GO ) NN NYRIN PONA NI ... INPANHD XNNND XTN2 297, KNPV INNIN YN INN
ND DXPDION 217 NVNY NI ... XNANDY 1D N2 NN L,NAVTRY,PIATY DD NNHWN KD NV PoNa HaN
112 1NNNY PN I122)17NND QO AN, WND ISN Y10 1NdD 1IDN

The Shiltet Giborim, which we saw earlier, writes that according to the Tur, there is no problem with
grilling after bishul even though the Tur believes there is a problem with bishul after grilling. The
Minchat Kohen answers that this is precisely the opinion of the Shulchan Aruch.

The practical significance of this answer is that one may take food that underwent bishul before
Shabbat, remove it from the liquid, and heat it up on Shabbat, since there is no issue of roasting after
bishul

4. There is a distinction between roasting in a pot and grilling outside of a pot:
The Chazon Ish offers two answers (we will bring the second one in the next paragraph):

19 P70 19 11990 BN NIN YWIN NN
212 NN MMYN YW TIDW DY IN OIIN) DY ODN NPNTY,NT PNIYD DIwda PT1D 9TP MNT IWaN)

The Chazon Ish suggests that not all dry cooking is considered halachically distinct from bishul The
Aruch Hashulchan suggests something similar:

19 9990 NV 11900 89N NNIR INHIYD T
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The Aruch Hashulchan writes that only direct grilling on a fire is considered to be a sufficiently
different form of food preparation from bishul Roasting in a pot is, for the purposes of Hilchot
Shabbat, comparable to bishul and one may therefore heat up food, which was cooked through
bishul in a pot without liquid, on Shabbat.

e Harchavot — Does the Pri Megadim accept this definition

5. Something is defined as tzliyah, grilling, only if it results in a specific product:

1 P79 12 119°0 00 NN YWIN PN
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Shiur #15 - Bishul After Baking and Grilling & Vice Versa

We wrote earlier that the halachic definition of ¢zliyah is food that is cooked without liquid. The above
Chazon Ish is suggesting that #zliyah is not just defined as being a specific cooking process, but it is
also a means of giving food a certain flavor and characteristics. If food underwent bishu/ and it is
heated again, even without liquid, that second process will be considered another act of bishu/ unless
it gives the food the flavor and appearance of grilled food.

This answer relates to the root of our discussion. Why should it be forbidden to grill after bishul if
bishul after bishulis permitted? Presumably two possible answers come to mind:
I. A different type of food preparation method will affect the nature of the food, and any time
one prepares food (with heat) in way that changes its characteristics it is considered bishul
[l.  Anytime one does an act of food preparation that the food has not yet undergone, it is
considered bishul.

These two possibilities may sound similar, but the following practical difference can help sharpen the
difference between them:

May one do bishulon a food that was previously prepared through bishul but was grilled afterwards?
According to the first possibility, this should be forbidden, since the food now has the characteristics
of “grilled food,” and cooking it will change that.

According to the second possibility, however, it should be permitted, since this piece of food already
undergone bishul

The Acharonim take different stance on this issue:

IINY 9 W N7T NIV 1D DIYN PINA
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The Pri Megadim believes that the “sheim bishul" the status of having undergone bishul is not
undone by a subsequent act of grilling. Once the food was cooked, it is permitted to heat it up
through bishul (or grilling) on Shabbat.

According to this, the reason why one may not grill after bishul or vice versa according to the Yirayim
is that one may not perform an act on food on Shabbat that it has not yet undergone, like the second
possibility above.

e Harchavot — The Pri Megadim’s proof that cooked food retains these characteristics
even after it undergoes grilling as well

The Biur Halacha, however, disagrees:
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The Biur Halacha explains that the second method is more dominant, and therefore the second
method determines how it may be heated up on Shabbat. The food is now “grilled,” even though
before it was "cooked,” and it is therefore problematic to heat it up through cooking on Shabbat.

The Biur Halacha appears to take the first approach, which focuses on the nature of the food and the
problem of changing that on Shabbat.

Both perspectives, however, agree that the prohibition of bishul after grilling (and vice versa) only
apply if something new and different is done to the food - either a different cooking act or adding a
different flavor and characteristic. This is especially true according to the Biur Halacha's perspective.
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Shiur #15 - Bishul After Baking and Grilling & Vice Versa

It is reasonable to believe in this context that using the formal and technical difference between “dry”
cooking and cooking with liquid will not be sufficient, but rather one must look at whether the
different cooking methods will produce a different product.

In light of this, we can better understand the above answer of the Chazon Ish: that the prohibition of
roasting after bishul does not necessarily apply when the food was first cooked with liquid and is now
being heated without, but will apply only if the second act will give the food the flavor and
characteristics of grilled food.

The Eglet Tal writes something similar:
N IIN N 970 0 P¥0 NOIND NINTN YV IOIN

TH DV PHRYNN YAN 21N DIaa YD NN YN 101D D NAT PO LPNMI MNAND NN DNYD
22 NONDN NYYY 2IWN KD INDNND 97,78 XINIWIND KD — I10NND NINTHN

Meaning, if his intention is to give the food a new quality, then there will be a problem of roasting
after bishul but not if his intention is simply to heat the food up.

In summary:

In light of the Gemara in Pesachim (41a), the Yereyim writes that, even though there is no bishul after
bishul, there is bishul after grilling and vice versa.

In light of the Gemara in Berachot (38b), the Raavyah rejects this stringency.

The Shulchan Aruch (Siman 318 sif 5) brings the position of the Yirayim and concludes by writing
that there are those that permit this. The Rema explains that the Shulchan Aruch only permits this with
a kli sheni, and the Rema himself brings that the Raavyah is completely lenient. Practically, the Rema
writes that one should be strict.

In sif 15 the Shulchan Aruch permits heating food on Shabbat that had previously been cooked if it is
currently dry. But why isn’t there a problem of roasting after bishul, according to the Yirayim?

The answer to this question has broad implications, as it will influence if and how one may heat up
food that was cooked before Shabbat (since, if there is liquid, then there could be the issue of bishul
after bishul for liquid, and if it is dry then it could be roasting after bishul!).

We saw five different approaches:

The Mishna Berura and Shemirat Shabbat Kehilchita are not sure how to resolve this question, and
they write that one must therefore be stringent to heat up only food that was prepared without liquid.
Rav Ovadiah Yosef shows that the Shulchan Aruch follows the Raavyah, and there is therefore no
problem of roasting after bishul.

The Minchat Kohen answers that the Shulchan Aruch is stringent only about bishul after
roasting/grilling but not roasting/grilling after bishul (perhaps this is because bishul changes the
characteristics of a grilled food more than grilling changes the characteristics of a cooked food).

The Chazon Ish and Aruch Hashulchan write that the Yirayim is stringent only about grilling after
bishul if the grilling is done directly on the fire, without a pot. It is permitted, however, to heat food
that was cooked with liquid before Shabbat if one removes the food from the liquid and heats the food
in a pot.

The Chazon Ish and Iglei Tal explain that the grilling, which is forbidden to be done after bishul, refers
only to grilling that gives the food the flavor and characteristics of grilled food.
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Shiur #15 - Bishul After Baking and Grilling & Vice Versa

Toasting after Baking — Making Toast

Until now, we have seen that as long as no liquid is involved, there is no prohibition of reheating food
using the same cooking method.

What happens if the same method will change the qualities of the food?
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The Shoel U'meishiv rules that there is no problem with taking baked bread and turning it into toast,
since that is simply baking after baking, which is permitted (although he is later stringent for a
different reason, see further in the Harchavot).

Rav Ovadiah Yosef rules, as we saw earlier, like the Raavyah, but he explains that even for those who
are stringent like the Yirayim, one may be lenient here:
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Summary

Food that Changes from a Solid to Liquid State During Cooking

The Gemara in Shabbat (51b) states that it is forbidden to crush snow, but it is permitted to put it into a
cup.

According to Rashi (as most Rishonim understand him; for a different understanding, see the
Harchavot above) the prohibition is to actively “create” something new on Shabbat, but it is permitted
to allow something to change its form on its own.

According to the Terumah, the prohibition is due to type of muktzah called nolad, and the problem
exists even if the snow melts on its own, but it is permitted to put the snow in a cup of wine, since then
the melted snow will not be identifiable on its own.

The Terumah writes that it is forbidden to heat up a food if it will cause the fat to melt.

The Rishonim (Semag, Semak, and others) point out that this will be permitted according to Rashi’s
understanding.

Regarding the issue of bishul after bishul for liquids when heating up fatty food, according to the
Minchat Kohen that we discussed last Shiur, since the fat will generally not be the majority of the
food, it is permitted to heat it up. This appears to be the Yalkut Yosef’s position.

The Levush writes that the Shulchan Aruch actually means to be lenient only if the food will not be
yad soledet, since there would potentially be an issue of bishul after bishul for liquids.
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Shiur #15 - Bishul After Baking and Grilling & Vice Versa

The Magen Avraham writes that from the fact that the Rishonim who disagree with the Terumah do
not address the issue of bishul after bishul, we see that there is no such problem here, as we treat the fat
as a dry food.

In regards to the issue of nolad, the Shulchan Aruch implies that he does not follow the Terumah, and
that is the position of the Yalkut Yosef. The Rema, however, writes that one should try to be stringent,
but the food is permitted to be eaten after the fact, and that is how the Shemirat Shabbat Kehilchita
rules. According to all opinions, if the fat will become absorbed into the food as it melts then it is
permitted (based on the Terumah’s understanding of the leniency of placing snow in a cup of wine).

Bishul After Baking or Grilling and Vice Versa

In light of the Gemara in Pesachim (41a), the Yirayim writes that even though there is no bishul after
bishul, there is bishul after grilling and vice versa.

In light of the Gemara in Berachot (38b), the Raavyah rejects this stringency.

The Shulchan Aruch (Siman 318 sif 5) brings the position of the Yirayim and concludes by writing
that some permit this. The Rema explains that the Shulchan Aruch only permits this with a kli sheni,
and the Rema himself brings that the Raavyah is completely lenient. Practically, the Rema writes that
one should be strict.

In sif 15 the Shulchan Aruch permits heating food on Shabbat that has previously been cooked if it is
currently dry. Why isn’t there a problem of roasting after bishul, according to the Yirayim?

The answer to this question has broad implications, as it will influence if and how one may heat up
food that was cooked before Shabbat (since, if there is liquid, then there could be the issue of bishul
after bishul for liquid, and if it is dry then it could be roasting after bishul!).

We saw five different approaches:

a) The Mishna Berura and Shemirat Shabbat Kehilchita are not sure how to resolve this question, and
write that one must therefore be stringent to heat up only food that was prepared without liquid.

b) Rav Ovadiah Yosef shows that the Shulchan Aruch follows the Raavyah, and there is therefore no
problem of roasting after bishul.

c) The Minchat Kohen answers that the Shulchan Aruch is stringent only about bishul after
roasting/grilling but not roasting/grilling after bishul (perhaps this is because bishul changes the
characteristics of a grilled food more than grilling changes the characteristics of a cooked food).

d) The Chazon Ish and Aruch Hashulchan write that the Yirayim is stringent only about grilling after
bishul if the grilling is done directly on the fire, without a pot. It is permitted, however, to heat food
that was cooked with liquid before Shabbat if one removes the food from the liquid and heats the food
in a pot.

e) The Chazon Ish and Iglei Tal explain that the grilling, which is forbidden to be done after bishul,
refers only to grilling that gives the food the flavor and characteristics of grilled food.

Preparing Toast on Shabbat

The Shoel Umeishiv writes that since there is no prohibition of baking after baking, there is therefore
no problem of turning baked bread into toast on Shabbat (in the end he is stringent, but for other
reasons). Rav Ovadiah Yosef similarly writes that even those who forbid baking after bishul will be
lenient in this situation, since it is merely baking after baking.
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